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JUANJO FERRER-LOSILLA

UNIVERSIDAD DI SALAMANCA

REPETITIONS OR OMISSIONS? DIFFERENT
VERSIONS OF WIDEWDAD 22 *

SUMMARY

The present paper analyses two versions that appear in the 22™ chapter of an intercalated
text of the Zoroastrian Long Liturgy, the Widéwdad: a longer version in the Iranian
manuscripts and a shorter in the Indian ones. It is shown that we stand before two
different real versions in the ritual praxis of this ceremony, though it is difficult to
evaluate the date in which each version appeared or whether one version could arise from
the other after the beginning of the written transmission. Other passages of the Widéwdad
containing similar problems are analysed in a brief appendix.

Keywords: Iranian philology; Avestan manuscripts; Zoroastrian written transmission;
Zoroastrian liturgies.

RESUME

Le présent article analyse un texte, issu du 22°™ chapitre d’un texte intercalé de la
Liturgic Longue Zoroastrienne, le Widéwdad. Ce texte a été transmis en deux versions :
I"une plus longue dans les manuscrits iraniens et une autre plus courte dans les indiens, ce
qui reflétent deux versions différentes dans la pratique rituelle de cette cérémonie. On
montre qu’il est difficile de déterminer la date & laquelle chaque version fut créée et,
encore, de savoir si une version pourrait provenir de I’autre aprés le commencement de Ia
fransmission manuscrite. D’autres passages du Widewdad, posant des problémes
similaires, sont analysés dans un bref appendice final

Mots clés : philologie iranienne ; manuscrits avestiques ; transmission manuserite zoro-
astrienne ; liturgies zoroastriennes.

The present paper falls in the context of the Avestan Digital Archive (ADA) research
project (http://www.avesta-archive.com) funded by the Spanish Junta de Castilla y
Leon and the Ministerio de Economia y Competitividad. The signatures of the manu-
scripts have been taken from the numeric system for Avestan manuscripts created by
Alberto Cantera (available at http:/ada.usal.es/img/pdf/Numbers.pdf), by indicating
in brackets Geldner’s correspondences, insofar as they exist. The images which have
been used in this paper have been published with the permission of the Avestan
Digital Archive (©) and are available online at: www.avesta-archive.com
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During the last years many Iranian Avestan manuscripts have been
brought to light. Although the oldest extant Iranian manuscripts were
written down three centuries after the first manuscripts written in India,’!
the Iranian ones are more conservative than the Indian ones in several
features. Notwithstanding, the Iranian manuscripts were underrepresented
in Geldner’s (1896) edition.

Some differences between the Iranian and the Indian Avestan manu-
scripts have been shown by Cantera.2 The most important of these concern
the ritual praxis, but there are also differences in the text of the recitative.
Thus, Avestan citations taken from the exegetical manuscripts were intro-
duced in the Indian text of the recitative;? the text of Visperad-Sade 39 §6
adds the text img. aésmgsca. badidimca. yazamaide. tauua. abro. ahurahe.
mazdd. pubra (taken from Y25 §3) in the Indian-Sade manuscripts, etc.*

A further difference is to be found in the 22™ chapter of the Widew-
dad.’ We face two versions of a text, which do not belong to the recitative
text of the long liturgy sensu stricto, but to an intercalated text. Since the
Widewdad is the only text which was not learnt by heart and could directly
be read from a manuscript in the liturgy, the different versions could be
due to a mistake in the written transmission.

The 22™ fragard in the Widewdad is divided into twenty-six para-
graphs according to Geldner’s edition.® The first part (V22 §1-18) is
arranged in three parallel sequences:

1. V22 §1-5: Ahura Mazda tells Zarabustra the story of the creation of the
nmana- srira- (the “nice house™), the counter-creation made by Apra
Mainiiu (99999 sickness), and how he calls Mafra Sponta in order to
fight this counter-creation, by giving offerings, sacrifices and prayer(s).

2. V22 §8-12: Ahura Mazda asks Nairiia Sanha to go to Airiiaman’s house
and to tell him the same story he has told Zarabustra, and to give him
the same offerings, sacrifices and prayer(s).

I Iranian ms. 4000 was written by Frédon Marzban Frédon Wahrom Rostom Bundar
Sahmardan Dényir in Sarif Abad in 1607, while Indian mss. 2000 (K7b) and 2610
(K7a) were written in Anklesar by Rostam Mihraban in 1278, and mss. 4600 (L4),
4610 (K1), 500 (J2) and 510 (K5) by Mihraban Kayxosrd in NawsarT and Khambat
in 1323 and 1324.

2 Cantera 2011, pp. 11, 221-2; Id. 2012, pp. 284-5; 1Id. 2014, p. 264 ff. These diffe-
rences are mainly orthographic and palaeographic, but concerning the Widéwdad-
Sade manuscripts, further differences appear, e.g., Indian manuscripts begin in
Yasna 0 §4, while the Iranian ones do it in Yasna 0 §0 (Cantera 2012, p. 285).

3 See Ferrer-Losilla 2012, pp. 395-415.

4 These differences have been recently investigated in depth by Cantera 2014, p. 265ff.

3 See Appendix for a similar difference of the text of the recitative in other passages
of Widewdad.

6 Geldner 1896, pp. 137-139.
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3. V22 §14-18: Nairiia Sapha repeats the same words in the presence of

Adriiaman.

Each sequence is separated by the interlude of the various characters:
V22 §6-7 with the response of Malra Sponta and the interpellation to
Nairiia Sangha, V22 §13 with Nairiia Sapha’s acceptance of Ahura Mazda’s
request, and V22 §19-20 with Airiilaman’s responses to Mazda’s praying.
The fragard ends with the apotropaic texts (V22 §21-26) which also
appear at the end of V20 [§9-14] and V21 [§18-23].7 The following table
shows the correspondences of the three sequences and the repeated texts in
each paragraph:®

Table 1: The three sequences of V22

1* sequence 2" sequence 3" sequence
~22 §7 ~22 §13
Frame ~22 §1 (Ahura Mazda - (Nairiia Sagha -
(Ahura Mazda - Nairiia Sanha) Airiiaman)
Crca:uon o{ the ZaraOustra) 22 §8 22§14
nmana- sriva-
Counter-creation 22 §2
and plea (plea to Mabra 22 §9 22 §15
(bisaziiois + St (plea to Airiiaman) | (plea to Airiiaman)
recipient) penta)
dafani: horses
(+ yazai), camels 22 §3 22 §10 22 §16
(+ yazai)
daBani: bovids
(+ yazai), small 22 §4 22 81 22§17
cattle (+ yazai)
afiinani 22 §5 22 §12 22 §18
22 §6 [22 §13 22 §19-20 |
Interlude (response of Mafra (Nairiia Sanha - (response of
Spenta) Aliriiaman)] Airiiaman)

The texts of V22 §8-12 and V22 §14-18 are exactly the same, since the
words which Ahura Mazda spoke to Nairiia Sapha are repeated by the
latter to Airiiaman. The only difference between these sequences and the
first one (V22 §2-5) is the different recipient: V22 §2 is addressed to

7 V22 §21 (= V20 §9, V21 §18) paitiparane. asire..., V22 §22 (= V20 §10, V21 §19)
paiti.parane. Vispam..., V22 §23 (= V20 §11, V21 §20) d.airiizma. isiio... [= Y54
§17, V22 §24 (= V20 §12, V21 §21) jantu. d.airiizma. isiié..., V22 §25 (= V20 §13,
V21 §22) yaba. ahi. vairiio... [= Y27 §13] and kdm.nd. mazda... [= Y46 §7], and
V22 §26 (= V20 §14, V21 §23) afam. vohii... [= Y27 §14].

Shaded paragraphs are exactly the same in the three sequences: the lighter colour is
for a repetition not included in the first sequence, the darker — for a repetition in all
three sequences, The sign ~ is used for indicating a parallel text.

—
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while V22 §9 and V22 §15 are adressed to Airilaman (daf. mgm. tium.

In the W1dewdad—Sade manuscripts we find two versions: a long
version in the Iranian manuscripts and a shorter one in the Indian
manuscripts.’ The afrinani text (V22 §5, 22 §12 and 22 §18, in Geldner’s
edition), which appears after the last of the offerings (that of the small
cattle, anumaiia-) in the three aforementioned sequences of the Indian-
Sade manuscripts, as well as in the Iranian ones, it also appears consis-
tently after the offering of horses (V22 §3, 22 §10, 22 §16 —first part—),
of camels (V22 §3, 22 §10, 22 §16 -second part-), and of bovids (V22 §4,
22 §11, 22 §17 —first part—) in the Iranian liturgical manuscripts.'® The
following table shows the text of the Sade manuscripts:'!

Table 2 V22 dalani, yazm and dfitnani texts in the Widgwdad- Sade manuscripts

da®ani. (2. actahe. paiti. hakat. hazanrom., Ja& auruuato
dorozi.takangm. yazai. sadka. van'hi. mazdadata. a§adni. uia. fe. azam.
- S| dfrinani, sriva. dahma. afviti. jri0a. dahma. afriti. ya. tnam. paranam.
karanaditi. paranamcit, viviaraiieiti. auvantamcit. bandaiieiti,
bantamca. driim. karanaoiti.
da0ani. t€. agtahe. paiti. hakat. hazagrom. ustrangm. uruuato.
saéni.kadfangm. yazai. sadka. van'hi. mazdadata. a§adni. uta. 1&. azam.
dftindni. sriva. dahma. afviti. frifa. dahma. afriti. ya. nam. paranam.
karanaaiti. paranameit, vivzaraiieiti. auuantamcil. bandaiieiti,
bantamea. driim. karanaditi.
daldni. (&, agtahe. paiti. hakat. hazagrom. gauugm, ax$aénangm.
aparatd. tanungm, yazii. sadka. van“hi. mazdadata. a§adni. uta. té. azam.
afrinani. sriva. dahma. afriti. frifa. dahma. afriti. ya. anam. paranam.
karanaditi. paranameit. virzaraiieiti. aunaptamcit, bandaiieiri.
bantamca. drim. karanaditi.
dafani. t&. agtahe. paiti. hakat. hazapram. anumaiianam. harata.
vispd.gadnangm. yazai. sadka. van'hi. mazdadata. a§adni.

2283, §10, §16

22 §4, §11,
§17

9 The oldest copies of the Widewdad-Sade we know of are dated from the beginning
of the 17th century, both the Indian and the Iranian manuscripts (ms. 4000 copied in
1607, ms. 4210 [B2] in 1626). Furthermore, several Iranian Sade manuscripts were
sent from Iran to India at that time, e.g. the original manuseript of ms. 4020 [Mf2], if
ms. 4020 is not the original one (see Cantera 2014, p. 87 ff.), but there is no
influence over the Indian ones. Noteworthy is the case of the Iranian manuscript
4070 (K9), which, though copied in India, has the qfi-inani texts like all other Iranian
manuscripts. Thus, the Indian and the Iranian Sade manuscripts reflect two different
traditions which, at least for the text of Widewdad 22, did not influence each other,

10 Thus, mss. 4000, 4010, 4020 (Mf2), 4025, 4030, 4040, 4045, 4050, 4055, 4060, 4065,
4070 (K9), 4080, 4090, 4100, 4115, 4150, 4155, 4158, 4160, 4161. According (o
Geldner’s apparatus, it appears also in the lost manuscript of Frédon Marzban Jpl.

Il The shaded-cursive texts only appear in the Iranian manuscripts.
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o uta. t&. azom. Afrinani. srira. dahma. afriti. friba. dahma. afriti. ya.
wr - s . T L .
& i Onom. paranam. koronaditl. paranamcit. vivZaraiieiti, auuantamcit.
o bandaiieiti. bantomca. driim. keronaditi.

The Indian liturgical manuscripts agree with the exegetical ones, i.e.,
the (Indian) Pahlavi-Widéwdad manuscripts, the latters using abbreviations
of the repeated texts. Since Geldner gave mostly priority to the witness of
the exegetical manuscripts, the texts of V22 §10-12 and V22 §14-18
appear abbreviated in Geldner’s edition (1896, p. 139): V22 §10-12 dafani
<QD> korsnaoiti, and V22 §14-18 imat. te. saphat. ahuré. mazda. asauua.
azam. yo. ahurd. mazda. <OD> karanaoditi.”?

The extant manuscripts show then two variants: a shorter one repre-
sented by the Indian liturgical and the (Indian) exegetical manuscripts,'3
and a long one by the Iranian liturgical manuscripts.

The position of the Iranian exegetical manuscripts is not clear.
Unfortunately, no Pahlavi-Widéwdad Iranian manuscript is known at this
time, however, the Iranian Widéwdad-Sade manuscript 4000 includes an
interlineal Pahlavi translation of the Widéwdad (except for V1, V2 and
V12) written by a second hand. Skjerve has recently compared this
translation with the readings attributed to the lost Pahlavi-Widéwdad
manuscript IM in Jamasp’s edition (1907), the only known (but today lost)
Iranian exegetical manuscript of the Widéwdad.'

As mentioned above, the afrinani text, together with its Pahlavi trans-
lation, is just reproduced in V22 §5 in the Indian Pahlavi-Widéwdad
manuscripts, as it appears, e.g., in ms. 460015

V22 §5 (ms, 4600): 2216 a) uia. 1. azam. Gfinani. srira. daxma. afriti.
fraba. daxma. afriti. 3z 'ytwn' ANE LK “prynnym MN ZK y nywk

12 About the gfiinani texts, Geldner 1896, p. 138, mentions that after afadni, (Iranian)
mss. Jpl and 4020 (Mf2) always add wta. té. azem till keronaditi (V22 §5). It must
be noted that the correspondences indicated by Geldner in footnotes, i.e.,, paragraphs
10-12 = §4-6, and §14-18 = §1-6, are miswritten. In fact, paragraphs 10-12 are
equivalent to §3-5, and paragraphs 14-18 to §8-12. The same mistake is repeated in
TITUS (hitp:/titus.uni-frankfurt.de/texte/etcs/iran/airan/avesta/avest.htm).

13 As aforementioned, the Indian liturgical or Sade manuscripts agree with the Pahlavi
ones, except for not using the abbreviations (marked in the exegetical manuscripts
through Phl. <OD> #a). The abbreviations of the exegetical manuscripts appear from
V22 §10 to V22 §12 (ie., the text which repeats V22 §3-5) and from V22 §14 to
V22 §18 (i.e., the text which repeats V22 §8-V22 §9 and V22 §3-5 [= V22 §10-12]).

4 Mss. 4600, 4610 and IM are, according to the colophons, indirect copies of a single
manuscript going back to Arda3fr T Wahman T Rozweh Sahburzen Sahmard. Mss.
4600 and 4610 were copied in India by Mihrdban Kayxosrd (in 1323/4), while IM
was copied in Kerman by Marziban Frédon Wahram Rostam Bundar (in 1575).

15 The commentaries of the Pahlavi translation have been indicated through “L...1” in
transcription and transliteration.

= ——————
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d’hm’n 'pryn' PWN ZK'y y pln'pt y d’hm'n 'pryn' LAYK YHSNNSn'
BRA OBYDWNym1'7 b) ya. unam. paranam. karanaaiti.s,>MNW ZK y
km pwl kwnd LAYK AMT BYN SNT PRG hwmb' SNT y LOYN 'y
hwmb'l ¢) pmanamczf vizaeiti. 5.+ ZK-c pwl BRA "8nc’k kwnd LAMT
BYN SNT 'y hwmb' 'y YHWWNyt SNT y LOYN HNA hwmb W
PRG1 d) auuan'dsmcit. bandaiieiti. bantamca. drim. keranaditi. 3,
hdyb’lynyt *wym’l LAYK OD wym'l LA YHWWNyt OLE-cy
hdyb’lynyt] OLE wym’l drwsyt kwnd 18

However, a different exegetical tradition could be shown by the

Pahlavi Translation of ms. 4000 (see Table 3). The Pahlavi version of the
afrinani text is repeated three times: twice in V22 §3 (first after the horses

and

then after the camels), and one more time after the small cattle (i.e. in

V22 §5), but there is not any translation of it in V22 §4 (after the bovids)
in the rest of the abbreviated texts of the exegetical manuscripts (V22
12 and V22 §14-18).

Table 3: The interlineal Pahlavi versions of the afrindni text in ms. 4000

nor

§10-

22 §3 after horses

aRs

S
314

<a) LK ANE-wm " plynm MN ZK nywkyh MN ZK dhm’n’ plyn PWN
ZK pln’p' dhm'n' "pryn' LAYK YHSNN3Zn' BRA OBYDWNx,1b) MN ZK
y MNW km ‘kwnd LAYK AMT' BYN SNT' PRG hwmb' SNT'y LOYN y
'y hwmb'l ¢) ZK-c BRA * “$nc’k kwnd t(AMT' BYN SNT' 'y hwmb

Sign :% has been used for the decorative motifs % and ¥ which separate the
Avestan and the Pahlavi texts.

Phl. <OBYDWNym> can be read as <OHDWNym> girém “we (will) accept”.

The transcription and translation of the Pahlavi text of V22 §5 is the following:
a) édon az 15 dfiimem az an I nék dahman afin pad an 1 frandft T dahman afit ki
darign bé kuném1 b) k& an T kam purr kund kil ka andar sal ném xumb sal T p&§ &w
xumb] ¢) gn-iz purr bé asinjag kund ki andar sal éw xumb & bawéd sal T pé§ &d
xumb ud ném1 d) ayarened awémar i ta weémar né bawéd Oy-iz ayargngdl gy
wemdar drust kund — a) “Thus, | (will) pray to you, with this good prayer of the
virtuous (men), together with this prayer professed by the virtuous (men) Li.e. we do
this maintenancel; b) which makes full this (which is) few Li.e. when (there was) a
half pitcher in a year (and), in the present year, (there is) one pitcherl; ¢) which also
makes this full one to overflow vif it were one pitcher in the (previous) year, it will
be one and a half in the present yearl; d) which helps the non-ill (person) ti.e. it also
helps this (person) which is even not illT, it makes the sick healthy™.

Or <HWEwm>.

22 §3 after camels
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22 §4 after bovids

22 §5 aﬁe'r small cattle

LN

[FYHWWNyt' SNT' LOYN' "THNYB hwmb W 'n "PRG]1 d) hdyb’lynyt' |
'wym'l LAYK 'OD wym'l LA YHWWNyt' OLE-cy hdyb’lynyt'l OLE
| wym('T)' drwst' kwnd>
gl [ L L R T SRR i
| egoas -u_'m Xk \ u!nmr\.s
Y- SO - BB - yggon 10 0
. um‘u
e -
‘%,Mw\? -uw E. o
) ﬂ T ¢ } - -. Y
Q& “}‘g\s% ﬁ“m_ﬂr 3 \ %'“‘ww“mgu
;J_i:'_\' ey ivoe'*ﬂ*- vt
ok unub.‘ : -a\mm: W
3 i N! m«mﬂnm Um‘ G /
<a) 'ytwn' ANE LK 'plyn' MN ZK nywkyh MN ZK dhm’n' ’pryn PWN
ZK pln'p' dhm'n' "pryn' LAYK YHSNNsn' BRA OBYDWNx;1 b) MNW
ZK y MNW km kwnd LAYK AMT' BYN SNT' PRG hwmb' SNT' y
LOYN y 'y hwmb'l ¢) ZK-¢ BRA “Snc’k kwnd LAMT' BYN SNT' 'y
hwmb' YHWWNyt' SNT LOYN HNYB hwmb W 'n PRG1d) hdyb'lynyt'
OLE-y 'w'm’'l LAYK OD wym’'l LA YHWWNyt'" OLE-cy hdyb’'lynyt'l
OLE wym'l drwst' kwnd>
= B A L T
S T s MR s
I+ e ‘&\E}*W' ﬂ\-ﬁm
-G S o D gy
Seu DN w&w:- @w
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e
'No Pahlavi translation H
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<a) ‘yvtwn' ANE LK "plynm MN ZK nywkyh MN ZK dhm'n' "pryn' PWN |
ZKy pln’p' dhm'n' "pryn' LAYK YHSNsSn' BRA OBYDWNx;1b) MN ZK
MNW km kwnd LAYK AMT' BYN SNT' PRG hwmb' SNT'y LOYN y ’y
hwmb'l ¢) ZK-c v BRA “&nc’k kwnd tAMT' BYN SNT' 'y hwmb' °
YHWWNyt SNT' LOYN' HNYB hwmb W 'n PRG1d) hdyb’lynyt' OLE-
vy 'wm'l LAYK OD wym'l LA YHWWNyt' OLE-cy hdyb’lynyt'lT OLE
wym'] drwst' kwnd>
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It seems then than the manuscript IM, source of the interlinear transla-
tion of ms. 4000 contained the Avestan text and the Pahlavi translation of
the afrinani text in these three passages in accordance with the Iranian
liturgical manuscripts.? Supporting this hypothesis we can adduce two
arguments:

1. The three translations are not identical. Although there are no signi-
ficant differences between the three texts, some differences do appear:
a) the different beginning (<LK ANE-wm 'plynm>, <ytwn' ANE LK
plyn>, <ytwn' ANE LK ’'plynm>); b) the different text in 4
(<hdyb’lynyt' "wym’l>, <hdyb’lynyt' OLE-y 'w'm’[>, <hdyb’lynyt' OLE-y
‘w'm’l>). These differences could be due to a different original text, rather
than to the same text copied three times.

2. The third afrinani text (that of V22 §4) is not translated, although it
is exactly the same text.2! If the original manuscript would have had just
one translation of the afiinani text and the scribe of the Pahlavi translation
of ms. 4000 tried to translate all the afrinani texts when they first appeared
(i.e., V22 §3 [2x], §4 and §5), it is not easy to understand why he has not
translated the third afiinani text (after the bovids).

If the Pahlavi translation of ms. IM is the one we find in ms. 4000, one
can assume a different version of the text of V22 for the exegetical
tradition also. Notwithstanding, the absence of the gfiinani text in V22 §4
would be strange.

There are, in fact, arguments for assuming that the interlinear transla-
tion of ms. 4000 could just be an attempt for completing the translation of
the texts missing in the original exegetical manuscript. Thus, although the
Pahlavi text is basically the same as that of mss. 4600 and 4610’s family,
the Pahlavi translation of Av. paranam (Phl. purr) is systematically omitted
in the three texts of ms. 4000:

Av. ya. gnam. paranam. karanaoiti.
Phl. ms. 4600 (and the rest) <MNW ZK y km pwl kwnd>
Phl. ms. 4000 (omits purr) <MN ZK y MNW km kwnd>

<MNW ZK y MNW km kwnd>
<MN ZK MNW km kwnd>

2 The two variants mentioned by Jamasp (1907, p. 668) for ms. IM agree with the
forms found in the aforementioned three translations of ms. 4000: ms. IM <pln'p">
vs. ms. 4600 <pln’pt> [and rest of PV mss.], ms. IM <OBYDWNx > vs. ms. 4600
<OBYDWNym> [rest PV <-m, -ym>]. Further differences found in the Pahlavi
translation of ms. 4000 are, however, not consigned in Jamasp’s apparatits.

21 N.B.: this third afifnani text, that of V22 §4, is noted through three dots (~) sepa-
rating the previous afaone of the ufa. té. azam, while this separation in only noted
through one dot in the other parallels.
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The latter situation can be an argument supporting that the text of the
Pahlavi translation of ms. 4000 was copied from one single translation.
That is to say, the Pahlavi translation of V22 §5 would have been secon-
darily copied in those sequences having the same text in ms. 4000 (V22 §3
after horses and V22 §3 after camels). Therefore, the position of the Iranian
exegetical manuscripts is not completely clear.

But it remains the fact that two different versions of the text of the
recitative of V22 were current in the ritual praxis at least from the 17th
century on, one in India and another in Iran.

Firstly, we can exclude that the texts of the (Indian) exegetical and the
Indian liturgical manuscripts were abbreviated. In fact, when there are
repeated texts, the common practice of the exegetical manuscripts is to
reproduce the first sequence and abbreviate the rest (through abbreviation
marks, e.g., Phl. <MN ... OD ..> gz ... ta ... “from ... to ...” which include
the first [and sometimes the last] words of the abbreviated sequence), but
here we find exactly the contrary: the text appears only at the end, without
any abbreviation mark in the former examined occurrences.

Secondly, we can also exclude a mistake in the transmission. On one
hand, the same “mistake” is repeated nine times in the Indian manuscripts.
On the other, two types of manuscripts, the Indian liturgical and the
(Indian) exegetical ones, share the same version, but it is hardly likely that
a mistake in the exegetical manuscripts would have influenced the Indian
liturgical ones or viceversa. In fact, the Pahlavi-Widéwdad tradition, less
influenced by the ritual praxis, shows important mistakes in the transmis-
sion of the text that do not appear in the Indian Widéwdad-Sade manu-
scripts and neither in the Iranian ones, e.g., big omissions due to the loss of
a folio in the original or the absence of the fragard 12 of the Widewdad.>

Thus, we can conclude that the Iranian and Indian liturgical manu-
scripts show two different versions of this text. The question is whether
there were two old versions, or one of these versions could have emerged
from the other, either in India or in Iran.

The Iranian liturgical tradition, though attested later, could show the
original situation. According to CANTERA (2014: 267) the parallel text in
the three sequences (dafani + yazai + afrinani) of the Iranian manuscripts
i1s probably the original one, since the repetition of the yazdai sentence
(vazai. sadka. van'hi. mazdadata. asaoni “1 will sacrifice [to you], oh good
Utility, created by Mazda [and] right”) appears both in the Iranian and in
the Indian manuscripts, but that of the afiinani sentence is only omitted in
the Indian ones. However, the dafani and the yazai sentences are coordi-

2 (Cantera & Andrés-Toledo 2008; Cantera 2010; Id. 2011, pp.204-205; Andrés-
Toledo 2012.




216 J.. FERRER-T.OSILLA Stlr 44, 2015

nated in parataxis, whereas the afrindni sentence is clearly separated from
the previous dafani and yazai through the nexus, the explicit subject and
the introduction of the indirect object (omitted in the yazdi sentence): ufa.
té. azam. afrinani “Then 1 will pray to you ...”. Thus, the separation of the
afrinani text from the two previous sequences could be an argument
against the three parallel sequences (dalani + yazai + afrinant).

In fact, we cannot exclude completely either the possibility that the
Iranian manuscripts show an Iranian innovation. All Iranian liturgical
manuscripts of the Widéwdad go probably back to a single manuscript.?
Precisely in Widéwdad 22 we find an additional proof for their common
origin. The repetition in V22 §17 of the following text:

dabani. té. aétahe. paiti. hakat. hazayram. gauugm. axsaénangm.

aparatd. tanungm. yazdi. saoka. vap'hi. mazdadata. afaoni. uta. fe.

azam. afrindni. sriva. dahma. afriti. frida. dahma. afriti. ya. unam.

parvanam. karanaditi. paranamcif. virddraiieiti. auuantomcit. bandaiieiti.
banizmca. driim. karanadifi,

is common to all Iranian manuscripts. This repetition has been later on
indicated by a circle in mss. 4000 and 4040 (not in the rest: mss. 4010,
4020 [295v], 4025, 4050 and 4055). But there is no trace of this mistake in
the Indian manuscripts.2* Therefore, the extended version goes back fo a
single manuscript that could have innovated.

Nevertheless, since the afiinani text is repeated nine times, it can be
excluded that we face a simple mistake in the transmission. We have also
mentioned the possibility that the Iranian exegetical manuscript IM
included as well the repetitions of the afindni section. Therefore, we stand
before two different real versions in the ritual praxis of the Widéwdad.
Unfortunately, we are not able to evaluate at what time did appear each
version. It is impossible to know whether there were two different versions
already before the beginning of the written transmission, or whether one
arose from the other during the written transmission.” In the case of the
Widewdad, changes after the beginning of the written transmission are less
likely than in the Yasna or in the Wisperad, but they cannot be excluded
completely. In either case, this variation in V22 shows once again that the
transmission of the Avestan recitatives of the long liturgy is more fluid
than it has been traditionally assumed.

23 Cantera 2012, p. 294; 1d. 2014, p. 55.

24 However, ms. 4070 (K9) does not have this repetition mistake. Note that ms. {1070,
though being a careful copy of ms. 4020 made in India in the 18th century, intro-
duced some changes in the text influenced by the Indian manuscripts, e.g., the three
citations of the Pahlavi translation at the end of V1 §1, which are absent in all the
rest of the Iranian Side manuscripts, vid. Ferrer-Losilla 2012, p. 396.

25 Tor other passages offering similar problems, see Appendix.
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APPENDIX

Alberto Cantera has indicated to me several passages of Widéwdad which show
a problem similar to the one I have exposed concerning V22, viz. the repetition of
a text in the liturgical Iranian manuscripts and its absence in the Indian ones
(including the exegetical): a) V5 §28-32, b) V13 §32-33, ¢) V16 §15 and d) V18
§55. T will briefly deal with them in the present appendix.

1. The case of V5 §28-32

The passages of V5 §28, §29, §30, §31 and §32 repeat the sentence axtica.
pauuitica. ahitica. frasnaditi “[she] reaches [X] with disease, decay and defile-
ment” in all the liturgical Iranian manuscripts every time when Ahura Mazda
mentions the subject aéSa. druxs. ya. nasus, but this repetition does not appear in
the Indian liturgical manuscripts (nor in the exegetical ones), as we see in the
following table:™

Table 4: V5 §28-32 in the Widéwdad-Sade manuscripts

aat. mradt. ahurd. mazdd. yezi. aphat. @6rauua. fr3.z1. duuasaiti. spitama. zaraBustra.
ag¥a. drux8. ya. nasud. avlica. pauuitica. ahitica. frasnaditi. yezi. aguuandasd.
fra8naditi. dasomom. paiti.ragBpaiieiti. dat. yezi. aphat. rabagstd. fra.z1. duugsaiti.
spitama. zarabustra. ag$a. drux8. ya. nasus. axtica. pauuitica. ahitica. frasnaciti,
yezi. dasomom. fra¥naditi. naumam. paiti.rag0paiieiti. dat. yezi. anhal. vastriid,
[Suiigs. [ra.71. duugsaiti. spitama. zarabustra. ae$a. drux$. ya. nasu$. axtica.
pauuitica. dhitica. frasnaditi. yezi. naumam. fragnaditi. a§tomam. paiti.rag8paiieiti.

§28

5

dal. yezi. apghal. spd. pasu§.hauruud. fra.zl. duuasaiti. spitama. zaraBustra. agsal
druxi. ya. nasus. axfica. pauuitica. dhitica. frasnaditi. yezi. aitomam, frasnaoiti.
haptalam. paiti.ragfaiiciti. dat. yezi. aphat. spa. vi§.hauruud. fif.z1. duugsaiti.
spitama. zaraBustra. ag$a. druxs. ya. nasu$. axtica. pauuitica. Ghitica. frasnaditi.
yezi. haptafam. frag§naditi. x§thm. paiti.rag0Paiieiti.

5§29

aat. yezi. anhat. spa. vohunazgd. fra.z1. duuasaiti. spitama. zaraOugtra. aé§a. druxs.
yﬁ: nasus. axtica. pauuitica. ahitica, frasnaaiti. yezi. x$tim. fragnaditi. puxdam,
paiti.rag€0paiieiti. aat. yezi. anhat. spa. taurund. frd.zI. duugsaiti. spitama. zarafustra.
agla. druxS. ya. nasul. axtica, pauuitica. dhitica. fir@snaditi. yezi. puxdem.
fragnaditi. tairim. paiti.ragbfaiieiti.

5§30

aat. yezi. aphat, spa. sukurand. fid.z1. duugsaiti. spitama. zaraBustra. aca. druxs.
ya. nasul. axtica. pauuitica. ahitica. frasnaditi. yezi. tiirim. frA%naditi. Oritim.
paiti.rag0faiieiti. dat. yezi. aghat. spa. jazu§. fra.zT. duugsaiti. spitama. zaraBustra.
agsa. drux$. ya. nasu$. axtica. pauuitica. ahitica. frasnaditi. yezi. Oritim.
fra8naditi. bitim. paiti.rafpaiieiti.

5831

aat. yezi. anhat. spa. aifizus. {ia.z1. duuasaiti. spitama. zaraBustra, acia. druxs. yfi
nasus. axtica. pauuitica. ahitica. frasnaoiti. yezi. bitim. [ra%naditi. padirTm,
paitiraéBPaiieiti. dat. yezi. aphat. spd. vizud. fra.z1. duugsaiti. spitama. zaraBustra,
agda, druxS. ya. nasul. axtica. pauuitica. ahitica. frasnaditi. yezi. padirim,
fragnaditi, padirim. paiti.ragfpaiieiti.

5§32

% The shaded-cursive texts only appear in the Iranian manuscripts.
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The sentence axfica. pauuitica. ahitica. frasnaditi has been taken from the
end of the previous paragraph (V5 §27),7 in which ZaraBustra asked to Ahura
Mazda: cuuat. antara. nards. aéfa. druxs. ya. nasus. axtica. pauuitica. ahifica.
frasnaditi “How many among these men reached the Druj Nasu with disease,
decay and defilement?”, concerning the contamination of people sitting or lying
together or are when a human or an animal dies.

There are two versions, the longer Iranian and the shorter Indian, just like in
V22. In this case, on the contrary, it seems to me that the Iranian one is the
weaker candidate for being the original, if we consider syntactical arguments. The
sentence aésa. druxs. ya. masus. axtica. pauuitica. ahitica. frasnaditi does not
show any explicit direct object in the repetitions, but had shown it when it
appeared in the first time (DO in V5 §27 cuual. antara. naras). But we could
assume an elypsis of the direct object. Furthermore, the subject aésa. druxs. ya.
nasus is the subject of a main verb (duugsaiti) and the ommitted subject in the
following hypotactical sentences (yezi ... frasnaditi ... yezi ... paiti.raédfaiieiti).
Thus, if one wants to take the Iranian version not as secondary, these repetitions
must be syntactically considered as paratactical sentences with an omitted subject
(easily to assume) and an omitted object (more debatable). All in all, the Iranian
version makes perfect sense semantically, emphasizing on the disease, decay and
defilement of the Druj. Since the syntactical arguments are not so strong that they
ascertain one or other version as primary or secondary, the editorial decision
remains open.

2. The case of V13 §32-33

The text of V13 §31,” which describes the frame of the punishment for each time
a dog attacks the cattle or hurts a man, is repeated twice in V13 §32 (after the first
and the second punishments) and twice again in V13 §33 (after the third and the
fourth punishments) in the Iranian liturgical manuscripts, but this repetition does
not appear in the Indian liturgical manuscripts nor in the exegetical ones and it is
not edited by Geldner (1896). V13 §34 has this text both in the Indian and in the
Iranian manuscripts after the fifth punishment. The following table shows the text
of the liturgical manuscripts:*

3 V58§27: datars. gaangm. astuuditingm. aSaum. yo. nard. hama.gatauuad.
nipaidiieinte. hgm. va. paiti. stairis. hgm. va. paiti. barazis. paitica.hé. aniia. duua.
va. nare. aghan. papca. va. pancd.satam. va. satam. va. hgm. ndiringm. dat. aésqm.
nargm. aéuud. iriQiiar. cuual. antara. nards. aéfa. drux§. pd. nasus. axtica.
pauuitica. dhitica. frasnaditi.

B V13 §31: aétahmalcit. nidarazaiian. fid himeil. nidarazaiion. yezi. noit. spa. auuacd.
va. bauudt. adaitiio.xratus. pasim. vd. narani. va. raésiiar. para. hé. irifiptd.
raéiam. cikaiiat. bagdd.varstahe. cifaiia. After the two nidarazaiisn, the Indian
liturgical manuscripts add the text vaibiia. naémaéibiia taken from the Pahlavi
exegetical tradition (not mentioned by Geldner 1896, p. 93). Notice that this gloss
does not appear in the repeated section of V13 §34 in any liturgical manuscript. The
exegetical manuscripts omit bauudt and Geldner (1896, p. 93) edits accordingly.

2 The shaded-cursive texts only appear in the [ranian manuscripts.
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Table 5: The repetitions of V13 §31 in the Widéwdad-Sade manuscripts

padirim. pasim. auuavnat. padirfm. naram. ragsiidf. dainom. hé. gadfom.
upa.0ferasaiion. aétahmdtcit. nidarszaiian. fid.himeit. nidarazaiion. yezi. nait.
spa. aunacd. va. bauudt. adaitiio.xratus. pasim. va. naram. va. raésiiat. para. h:é.
| iriSinto. raesam. cikaiiat. badoo.varstahe. cifaiia.

13§32

bitim. pasim. auuayndt bifim. narom. rag$iidt. hoilum. hé gadSam.
upa.BPorosaiion. aétahmadteil. nidarszaiian. fra.himeit. nidarazaiion. yezi. noit.

Spa. auuaca. va. bauudt. adaitiio.xratus. pasim. va. narvam. va. raésiiat. para. hé.
irisinta. raésom. cikailat. baddo.varstahe. ciBaiia.

Orittm. pasim. auuayndl. Oriim. naram. rag§iiat. dadinom. h&. paidiigm.
upa.korontaiion. aétahmatcit. nidarazaiian. fia.himcit. nidarazation. yezi. nait.

spd. auuacd. va., bauudl, additiio. xratus. pasam. va. naram. va. raésiiat. para. hé.
irisSinto. raésam. cikaiiat. badda.varstahe. cifaiia.

13§33

thirTm. pasim. auvaynal. tGirTm. naram. ra@$iiat. hadiigm. he. paidiigm.
upa.korontaiion. aeétahmatcit. nidarazaiizn. fra.himcil. nidarvazaiion. yezi. noit,

spa. auvaca. va. bayudl. addaitiio xratus. pasum. va. naram, va. raesiat, para. hé.
irisinté. raésem. cikaiiat. badoad.varstahe. cifaiia.

- | puxdam. paslim. auuaynal.  puxdom. narom. ragiiidt. dumemecit. hé.
upa.BPorosaiion. aBtahmaitcit. nidarozaiion. fra.himcit, nidarozaiisn. yezi. noi.

iri§intd. raé8am. cikaiiat. baddo.varstahe. cifaiia.

We stand, once again, before two different versions in the ritual praxis of the
Widéwdad, being the Iranian longer than the Indian one. There is no exegetical
manuscript (including the Pahlavi translation of ms. 4000) that has a repeated
Pahlavi translation.3?

3 The text of the exegetical manuscripts is (with minor variants) the following:

V13 §31. aétahmatcit. nidarszaiian. <MN ZK 'st'mk ZK vaéibiia. naémaéibiia.
BR_A y ASLWNd> fra.himeit. nidarazaiian. <pr'c AHL ZK hym ZK-c mlg ZK
vagibiia. naémaéibiia  BRA 'y ASLWNd> yezi. noit. spd. auuacd. va.

KlLBA ‘gwpt’l MN “d’tyh” "Ityh p'h ‘'ywp GBRA lySyt> para. hé. irisinto. raésam.
cikaiiat. baddé.vartahe. cifaiia. <BRA ZK Y "w' ME 1y§ tweyt PWN bwtwlowlit
he:. gadsam. upa.ffarasaiian. <AMT pltwm p’h MHYTWNyt 'ywp AWLA GBRA
lys_yt“'__dén' gwd ‘W' QDM ‘yb PSKWNd> bitim. pasim. auuarndi. bittm. naram.
dtygl GRBRA lys$yt hwy gws 'w' QDM ’yb PSKWNd> V13 §33. Oritim. pasim.
auuarndt. Oritim. naram. raésiiar. dasinam. hé. paidiigm. upa.karantaiian. <AMT
sl_yg_l p'h MHYTWNyt "ywp stygl GBRA lyyt' dén' p’dy 'w' QDM 'yb klynnd>
firim. - pasum.  auuayndf. tErim. narem. raésiiat. hadiigm. he. paidiigm.
flpa.kamnm."ian. <AMT tswm p'’h MHYTWNyt 'ywp tswm GBRA lysyt' 'wy p’dy
w' QDM ‘yb klynnd> V13 §34. puxdom. pasim. auuarndf. puxdem. narom.
raésiial, dumameit. hé. upa.Gfarasaiian. <AMT pnewm p’h MHYTWNyt 'ywp
pnewm GBRA lySyt dwm-c Y 'w' QDM 'yb PSKWNA> aétahmaicit. nidarazaiian,
<OD> cifaiia. <+ Pahlavi comment>, The Avestan citation vaéibiia. naémaéibiia
does not appear in the Pahlavi translation of ms. 4000,
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3. The case of V16 §15

The text of V16 §16 from yim. antara till ahuro. mazda is repeated thrice after the
first question to Ahura Mazda about the punishment for each time a man has
sexual intercourse with a woman having her period. We can observe the text of
the liturgical manuscripts in the following table:*'

Table 6: The repetitions of a section of V16 §16 in V16 §15

datars. y0. nairikaiid. ciOrauuaitiid. dax3tauuaitiid. vohunauuaitiia. pauruuQ
vasna. &iadBna. taniim. iriBiiat. yat. hé. cifra. dax3tom. bauuaiti. yat. he. daxsta.
cifram. bauuaiti. k@. hé. asti. cifa.

dat. mradt. ahurd. mazdd. padiriidi. upagta. padiriidi. niSasta. yim. anfara.
vastram. frajasat. yim. antara. ahitom. ravom. frajasat. afragharazat. pairi.
xSudrat. ka. he. asti. ci@a. aat. mraét, ahuro. mazda. Orisatam. upazanangm.
upazdit, aspahe. astraiia. Orisatom. sra68.caranaiia.

bitiiai. upééta. bitiiai. nidasta. yim. antars. vastram. frajasat. yim. antara. ahitam.
ranam. frajasat. afragharazas. pairi, xsudrat. ka. he. asti. cifa. aat. mrady. ahurd.
mazdd. pancdsatom, updzananam. updzoit. aspahe. adtraiia. pancasatom,
| srad§o.caranaiia.

Oritiiai. upagta. Oritiiai. niSasta. yim. antara. vastram. Jrajasat. yim. antara.
Ghitam. ranam. frajasar. afragharazat. pairi. x$udrat. ka. he. asti. cifa. aat.
mradt. ahurd. mazdd. haptaitim. upazananam. upazoit. aspahe. aStraiia. haptaitim.
srad§d.caranaiia.

16
§14

i16 §15

tiiriiagl. upagta. thiriidi. nidasta. yim. antars. vastrom. frajasat. yim. antara.
dhitom. rAnem. frajasat. afragharazat. pairi. x$udrat. ka. he. asti. ciBa. Aat. mradt,
ahurd. mazdi. nauuaitim. upazanangm. upazoit. aspahe. astraiia. nauuaitim.
sra0§0.caranaiia.

| 16 §16

In this case, we are probably facing a transmission mistake in both traditions.
For the Iranian one, it appears an anacoluthe or a speech-disruption, since Ahura
Mazda is interrupted before finishing his answers, through the repetition of the
question about the punishment (kd. hé. asti. cifa) and the introduction of the
speaker by the narrator (@at. mradt. ahuro. mazdd). The same is true for the Indian
liturgical manuscripts, though after the fourth situation only (§16). Furthermore,
the text of V16 §16 from yim. antara till afrapharazat. pairi. xSudrat describes a
condition (viz. that the semen is not discharged) which affects every previous
situation in paragraph 15; so it should be expected to appear in the first question
and not in the last one. In fact, paragraph 16 does not appear in the exegetical
manuscripts.’? Geldner (1896, p. 100) indicates that it is uncertain whether the
paragraph 16 is a later addition or a gloss.® The question, I think, remains open.

31 The shaded-cursive texts only appear in the Iranian manuscripts.

2 Thus mss. 4600, 4711, 4715, 4670 (added by secunda manu), 4660 (added by secun-
da manu). 1t appears in 4700 and 4713 but with an incomplete Pahlavi translation.

3 A small Pahlavi comment appears between V16 §15 and V16 §17: <'b ZNE AMT
b'l pltwm krt 'b MN “ytwn' HWEyb> (ms. 4600) & én ka bar fradom kard & az &don
h& “That is to say, when this is done for the first lime, so be it”, which does not
provide any argument for considering V16 §16 a gloss or a later addition. The same
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In any case, we face two different liturgical traditions that, after the “first” com-
position of these texts, have tried to incorporate the important feature in the ana-
lyzed passage concerning the non-discharge of the semen, in order to distinguish
it from the next passage, V16 §17, where it is described the punishment for the
man who has sexual intercourse with a woman having her period, but discharging
his semen on her (xSudrd. auui. frayhsrazait).

4, The case of V18 §55

The passage of V18 §55 has two versions in the liturgical manuscripts of the
Widewdad: once again, a long version appears in the Iranian manuscripts and a
shorter one in the Indian ones. Iranian manuscripts have (see the shaded-cursive
text in Table 4) the text of V18 §35 (= V18 §41, = V18 §47), the text which closes
the different sections about the males of the Druj at the end of this paragraph:

Table 7: The repetitions of V18 §35 in the Widéwdad-Sade manuscripts
V18 §34 +35 V18 §40 + 41 V18 §46 +47 V18 §54-55
aat, hé. ha. dat. hé. ha. aat. he. ha. aat. hé. ha.
paiti.dauuata. ya. | paiti.dauuvata. ya. paiti.dauuala. ya. pawiti.dauuata. ya.
daguui. druxs. sradsa.

daduui. druxs. daguui. drux$. sradsa. | daguui. druxs.

sradia. adiia. agiia. hurad8a. ho. ba. |srada. agiia. adiia. huradda. ha. ba.
huradda. ho. ba. mé. ataéiam. arngm. | huradda. ho. ba. | ME. adtadam.

mé. aétadigm. bitiid. yat. nd. pauruua. | mé. aétagigm. ar§nam., tairiio. ya.

ar$nam. padiriio. | frabda. frabdd.drajo. ar$nam. Oritiio. nd. jahika. pasca.

yat. na. framadzaiti. yat, nd. x"apto. pancadasim, saradom.
kasuuikamecina. kit frapataiti. anaifiiasta.
yanhuiiangm. fraratsaiicite. va. anabdato. va.

auuaratangm. naire. pasca. thirtm,
ajadne. jasta. aSaiia. gamd.baratim. i8ara,
vaghuiia. ndit. pascaéta. vaém. yoi.
dadaiti, daguua. hakat. vaém.
auua.miuuamahi.
hizuuascq.

piuuasca.*

hd. mam. auuaba. | hd. mgm. auuada. ho. mam. auvala. | hd. mgm. auuaBa.

va{'.sunﬁi_ti. yafa. varoniiti. yaba. vaereniiiti. yaBa. varaniiti. yafea.
aniiascit. ar§ano. aniidscit. ar$and. auui. | aniidscit. ar§ano. aniidscit. arsano.
auui. ?{éudré. x8udra. x8alrisuua. auui. x§udra. auui, xs‘;rdr.
x8abrifuua. hgm.varsnuuainti. x8a0riSuua. x§alrisuua,

ham.varanuuainti.

hgm.veranuuainti. | hgm.varanuuainti.

comment appears in the Pahlavi translation of ms. 4000 before V16 §16: <'b ZNE
AMT b'1 AW'LA OBYDWNx,; 'b MN 'ytwn' HWEyb>. )

Both Iranian and Indian liturgical manuscripts add the text: xSaiiamna. pascaéta.
maravante. gaelld. astuuaitls. afahe. yaBa. zanda. yatumenta. marancita. gaefd,
astuuaitis. afahe, which is probably a quotation from the Pahlavi manuscripts
(_Geld.ner [1896: 110]). Shaded astuuailis (not edited by Geldner) appears in all
liturgical Iranian manuscripts and in the following liturgical Indian: 4210, 4230
(del(-ated), 4240, 4410, 4400, 4500. It does not appear in the exegetical manu,scripts
nor in the following Indian liturgical: 4200, 4420, 4510, 4515.
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The Druj closes her speech about her first, second and third males with the
following comparison: “This [male] mates with me like the other males mate also
with the females through their semen”. In the case of the fourth of the males this
comparison does not appear in the Indian liturgical manuscripts. It could be
alleged that it is just an omission and that the Iranian manuscripts have the
original version, but the conditions of paragraph 54-55 are, however, different to
the previous ones by two reasons: 1) semantically, this “male™ can be a man or a
woman (hé ... ar§ngm. tiliriio. yat. nd. jahika), so the repetition of the comparison
with other males which mate with females has no sense at the end of paragraph
55 and 2) syntactically, there is a change of subject in V18.54-55: in 18.54 the
Druj speaks in 1.p.sg.; by contrast, in 18.55 they are the daéuua who speak in the
1.p.pl. (vaém. yai. daéuua). Therefore, the pronoun of the repeated comparison
(mgm) does not agree either in number or in gender.

If the case is such, it seems very probable that the Iranian manuscripts show

here an innovation.
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